The Schneiders settle in America

My grandfather, Frederick Schneider, came to Anaegicage 12. He was the
youngest in the family. His father sent him tceliwith cousins in lowa, because
Bismarck was persecuting Catholics in Germany.wdet to New York, took a train to

lowa, and worked on a farm in Muscatine, on theshsppi River.

He didn’t like farming. When he was seventeenighteen, he left, and headed
east, a drifter. He got as far as Sandusky, Qttiere he went to work in quarry,
probably for Ohio limestone. There he learnedgpsharpening tools and making tools.
He learned how to melt an old chisel, re-poundnt] put an edge on it. From there he
became a blacksmith, making metal parts at thédngé. He got word that Columbus
Buggy Parts Co. was hiring, so he took a train desv@olumbus and got a job

fashioning the parts for horse-drawn carriages.

In Columbus he met and married a woman named Marga{. Then he fell ill
with tuberculosis. My father, Philip Schneider,sA@rn in 1880. He remembered when
he was just a boy that his father was always skté.was a strict man, but very happy to
be in America. One day he found my father in titehlen talking to his mother in
German. My grandfather didn'’t like it. He saidlyé are American citizens. We are not
speaking German and | do not want my son, or amgyothildren learning a word of
German.” He took my father out of the German sthod sent him to school at Sacred
Heart parish in Columbus. There my father met Dak@ Joe O’'Shaughnessy. He was

to marry their sister Nora some years later.

My father ran with some tough Irish kids at Saddsrt. One night he snuck out
of the house after dinner and went out with somghe$e kids. They broke into a factory
and vandalized it. One of the guys took a razorardip one of the leather belts that ran
the drill presses. He cut it into pieces and niadther belts for everybody. A couple of
days later his father noticed the belt and askedwiere it came from. My father
confessed. His father made him take the belt bathe factory manager and suffer the

consequences. Fortunately, he didn’t press anygebkar



The Telegram

My father left school in the fifth grade to go t@fk because his father's TB
made it impossible for him to continue to work ddacksmith. He got his first job
delivering telegrams for Western Union. He’d brimgme two dollars a week. He was
paid on Friday and grandma would go out at eigblibck at night and buy the groceries
for the whole week for $2 — this for a family o¥éi.

One day my father was given a telegram for Mr. &pycesident of the Green
Joyce Dry Goods company. He was told not to delivi® anyone but Mr. Joyce. So he
went to the office with his telegram for Mr. Joydde secretary said that he wasn't
available and that he should leave it with her. fiather insisted, “I must give the

telegram to Mr. Joyce and no one else. I'll wait.”

Finally after an hour or so, Joyce arrived and tié¢lae story of the messenger

who waited to give him the telegram. He calledfather in.

“Sonny, my secretary tells me you waited over aartio deliver this telegram.
Why did you do that?”

“Sir, 1 do what I'm told,” my father said. “I wasld this was to be delivered to

you and no one else, and | was prepared to staigplt

“Sonny, how would you like working for me? You'ttee kind of person I'd like

to hire.”

My father took the job and doubled his salary taa$4deek. He started sweeping
floors. Then he stocked shelves and kept inventdhen he became a salesman. Green
Joyce was a clothing and notions wholesaler. Heldveell hats, overshoes, coats,
gloves, and other ready-to-wear clothing, plusdnst ribbons, cloth, and everything else
people needed to make their own clothes. He crizssed Southern Ohio on the train,

carrying his sample case, visiting all his accoutis would watch the weather. He'd



tell his stores when a bad winter was coming, atuise them to stock up on cold-

weather gear. He was very good at this.

Finally he became president of the company. Famigr to president — a
American story. Then, in 1928, Mr. Joyce died hrsdheirs decided to liquidate the
company. People weren’t making their own clotheemach anymore, and Green Joyce
couldn’t compete in the ready-to-wear market. lthér was 47 years old. He had eight

children.

A breakdown — and a check

After my father was laid off, his whole world felpart. My sister Jean was born
just as Green Joyce was liquidating and my fathees haid off. He said his mother had
told him, about children coming, that “God nevezates a rabbit that he doesn’t create a
blade of grass for the rabbit to eat.” And for father another promotion came every
time there was another child. But now a baby veasieg home from the hospital and he
had no work. He couldn’t believe that somethitkg lihat could happen. He just fell
apart. He had terrible pains in his leg — reahpaiHe would get around with a cane. |
can remember, time after time, the cart comingoupick him up, to have x-rays. And

here he was only in his late 40s.

My mother’s income tided us over. Before motharmed, in the presence of
dad, her father gave her two thousand dollars,.chlghsays, “This is for you. This is not
for this Dutchman here. | want this known and I'witness to it. This is yours and he is
to have absolutely nothing to say about how youtigemoney. If you spend it, or
invest it, you do what you want. He has no rightelll you anything.” When the war
came, my mother put the money in Liberty Bondserest would come in, not very

much, but some.

Before World War I, before | was born, my fathgr&ainger brother Frank, who

was a wheeler and dealer in Washington, came atwasEnglishmen who wanted to



start a household finance corporation in the Un8&tes. They were selling franchises,
and the Ohio franchise was open. Because FrankramsOhio, they offered him the
franchise if he could come up with a hundred thadsdollars in stock in this
corporation. Frank told Phil about it, and my fatleed up a bunch of his friends to buy

shares.

Dad was telling mother one day about this all tHeseds, and she says, “How
‘bout me? You never asked me.” He says, “I prechigour father | never would give
you advice about how to spend your money. Youwlldnto get your own advice.” So
my mother asked her brother, Duke, who asked mkdyeriends about the Household
Finance deal, and they all said it sounded gr8atmy mother sold the war bonds and
put everything she had into HFC. That was probabdyind 1923.

About 1931, | was still in grammar school, and da shaky, trying to get on his
feet. The HFC check came in, and | was allowedke the check down to the bank and
deposit it. That's the first time | ever had adhéor $150. $150!

Heading East

Eventually my father got himself baokéther. Uncle Joe O’'Shaughnessy got
him a job at U.S. Rubber Company, where he wasapiesident. Before that my father
had been turned down for a job at Sears becauaas&o old; they wanted people to
work at least 20 years before mandatory retireratage 65. Uncle Joe was furious.
“Lie about your age, Phil,” he said. “They nevheck.” So when he filled out the
application for U.S. Rubber, he put down his agémasHe got the job.

His first job was studying U.S. Rubber’s tire opna in Detroit. He lived in
Detroit and came home on weekends. He knew aledplubthing about the making of

tires, but he knew about inventory. He knew that fiad to turn over your inventory as



fast as you could to make money, and he was shdopké&dS. Rubber’s tire inventory.
Too many different tires. Too many styles. Theaekauses were full, and there were

few customers. This was the depression.

He slashed production, cut out whole lines of tieesl got the inventory down.
He did the same thing for belts, tools, and thewogmoducts that U.S. Rubber made. A
lot of people lost their jobs because of his wdBkit he said, “You're making this stuff

we’re not selling, why should we be making it?” ard to argue with that.

In 1931 the company moved him to Passaic, New yevhere he worked for a
few years until the company moved him to its headigus in Rockefeller Center in New
York. The family moved to New Jersey, and he wdrikePassaic and in New York until
he retired at age 67 in 1943.

From Horses to Funerals to the Dam

The first O’'Shaughnessy, Jerry, came to Americanfheeland around the time of
the potato famine in about 1848 or 1850. His fobtwas working with relatives on the
Eire Canal. Then he went to work on the railroadhey laid tracks to the west. He
settled for a time in Crestline, Ohio, a big junotwhere the Pennsylvania Railroad and

the New York Central tracks crossed over. Thereavas of employment there.

My grandfather, Jerry, was born in Crestline in3.83he family moved on to
Columbus. Grandpa O’Shaughnessy married a womaea&nn Donovan. Ann
Donovan, | think, was one of thirteen children.eTamily was wiped out by
tuberculosis. Ann was one of two who survivede riarried Ann, and they lived on

Neil Ave. in Columbus in a tiny house. My mothigra, was born in 1883. She had



two older brothers, Jerry and Joe, and a young&@rsiNel. The younger Jerry was

called “Duke,” to distinguish him from his fathéimagine.

Grandpa O’Shaughnessy made his living runningexyigtable. He rented
horses, and carriages. He discovered that funeeaks big business for livery stables
because people wanted big, expensive carriagdsrierals, so he expanded into the
undertaking business. He didn’t know anything dalfoneral direction or embalming,

but he knew business, and he made a viable business it.

Grandpa O’Shaughnessy was an energetic man. e foeople to manage the
livery stable and undertaking businesses, and teanbrk for the water department of
the city of Columbus. He worked himself right apd eventually became
superintendent of the waterworks. He saw that @blus was going to be a big city
some day, and would need an ample water supplyheSwoposed building a new dam,
and he battled the City Council over it. He wosltcbw that people were dying from
typhoid fever, that well water was being contanmeddby outhouses. He died in 1921,
but the dam was built. It was dedicated in 1926, iawas named the O’Shaughnessy
Dam. Young Jerry O’'Shaughnessy and my sister, aene the ones that pulled the
string on the big bottle of water to have the dadicdated. | was there. | was nine years
old.

Not a nice thing to say

Duke and Joe O’Shaughnessy knew my father, Phit&dhbr, all the way
through school. That's how my father met my mathde must have known my mother
from the time that she was in grammar school. a$ wuite unusual because the Germans
and the Irish didn’t like each other and didn’t@sate with each other. Even though

they were friends, there was tension. My grandji@h@ughnessy always called my



father the Dutchman and his son Duke always caliedthe Dutchman too. It was not a

nice thing to say. It was like calling an IrishmaiMick. Funny, but sort of not funny.

And there were real differences. My father wag/\¥argal. | think dad had the first
penny he ever earned. And, of course, DutchmemtaBermans. Dutchmen are
legendary for their frugality. The O’'Shaughnessyse not frugal at all. | remember
Uncle Duke smoking English Oval cigarettes — expensmokes. He appeared to be
prosperous, but I think he lived pretty closehte €dge. He took over the funeral
business from his father, and anybody that didaitehany money in Columbus always

got buried from O’'Shaughnessy’s.

A Movie in Third Grade

The first thought | ever had about the foreign moiss was when | was in the
third grade at Holy Name School in Columbus, Ohopriest came in and showed us a
movie of missionaries in China. We watched thig guall his priestly clothes walking
along in a rice paddy. He had a big hat on, anddsesurrounded by people planting rice
in the rain. All I could think of was, after | satvat movie, “the one place in the world
I'd never, never want to go is China or any parthef Orient.” The heat, the dirt, the

poverty — it repelled me.

Later that changed. | had thoughts of priesthdadidn’t want to be a diocesan
priest. When | was a senior at Fordham, | wert @atholic Students Mission Crusade



in New York where | heard a priest speak abountissions. He mentioned China. In
the spring of my senior year | started lookingdgob. | knew accounting, and | read
this ad in the New York Times, “Looking for accoants to work for Mobil Oil in
Shanghai. Interviews.” That intrigued me. | renbered the priest talking about China
at the Mission Crusade. | thought that China wdnddn exciting place to go. | had my
interview. Finally, the Mobil recruiter said, “lten, you're a young fellow. Why do you
want to go to China? You'll be terribly lonely owaere. With the ability you have, you
don’t have to go there.” | said, “But | think ldad help those poor people. And the very
fact that I'd be working for Mobil Oil, | could bgetting their kerosene for their lights. |
could be helpful to them.” And the recruiter sédldaybe you ought to be thinking of

being a priest in the foreign missions.”

| felt crushed. But | also felt that he might loght. | talked to my spiritual
director about it. He sent me to see the Jesaitifeial. He told me that the Jesuits
didn’t have any missions in China. Maybe | coutdtg the Philippines as a Jesuit, he

said, but if  wanted go to China, | should go takviaryknoll.

So | went up to Maryknoll without an appointmehtook the train to Ossining. |
didn’t have a quarter to take the taxi from théntistation, but | did have a nickel for the
bus. | got to see Fr. Drought, the Vicar Genek. talked with me outside; | still
remember the exact spot where we talked. He serbra priest in charge of vocations.
We talked. Then he introduced me to Bishop JandegEl Walsh, the superior general

himself. Everybody made me feel welcome. Theyted/ime back for a weekend.

| spent a weekend with the seminarians and rea|lyyed it. The rest followed
quickly. | decided to apply. They sent me an magpion. | filled it out, sent it in, and
was accepted by the time | graduated from Fordham.

Breaking the News



| told my mother about it in the back yard of oonte. She was hanging clothes.
| told her | was thinking of becoming a priest. f&at, | wanted to be a Maryknoll priest
and go to China. She kept hanging clothes onitlecals | talked. | finished. She kept
working until all the clothes were hung on the lirf@nally she said, “Dan, your father
and | would be very pleased if you became a priestant you to remember, and don’t
you ever forget it, if you go away to Maryknoll apdu don't like it, this is your home.
If you go to China and become a priest and youtdik@ it, you don’t want to remain a
priest, this is your home.” And | never forgot It.was a tremendous release because in

those days anyone who left the priesthood was ategl. He was called a Judas.

My father was outwardly supportive. Years latelnew we were able to talk
freely together, he told me that my decision wasgteatest disappointment he ever had.
He and my mother were passionate about giving tinéidren an education. My father
always felt the sting of not having an educatiéte had something special planned for
me, the son who was getting a business degredatisome influential friends who had
pulled some strings and gotten me accepted at tiertdh School of Finance at the
University of Pennsylvania for an MBA program. Vielined up a scholarship for me.

This was going to be my graduation present.

He said, “When you told me about Maryknoll, it dred me. | thought that going
to China was the dumbest thing | ever thought éf€ told me this years later.
Outwardly he supported my decision. And later las @enuinely happy at my
ordination, and proud of the work | did in the ard8ut it was a different story when he

first heard the news.

Everyone in the family supported me with the pdsséxception of Uncle Duke,
my mother’s brother. He made a joke of it, “Magl&s,” what in the world is the ‘May
Poles?’ he said. Why the heck wouldn’t you joia Bominicans? They're somebody.
But the May Poles is nobody.” But | think he wasased too. (He was partial to the

Dominicans. His son, Bill, became a Dominican gitle



My mother was the happiest of all. She always @@waine of her sons to be
priest. She probably wouldn’t have minded if af Bons became priests. The sad thing
is that she didn't live to see it. She died indbetr, 1943. | was ordained in June, 1945.

Taking orders in the seminary

Seminary life was very strict. There were mangsyubnd you learned to follow
them without thinking. | encountered my first sige rule as soon as | was accepted into
the order. They told me | had to take philosoplhgwer, even though | had a major in
philosophy from Fordham, because the Holy See reduariests to have their philosophy
in Latin. Mine was in English. So | spent a yaathe apostolic college at Venard sitting
in philosophy classes taught in Latin. They neyare me any mark, had no record

except | was just putting in my time.

At the novitiate (called officially the Probatorijnm Bedford, Massachusetts,
they made you memorize portions of the gospel oE@te and then get up in front of the
class every Sunday morning and recite them. Itdbinik | read Luke for five years
afterward because it was so unpleasant for mank #bout all that work memorizing
and the embarrassment when my memory failed meth&n novice and | didn’t know
anything about cars. So the novice master tol e@mpletely disassemble a car
engine, clean the parts, and put it back togetiénen we got it all back together, we

turned the key and of course it wouldn't start.

In the seminary there was great fear of heresye prhfessors were under
surveillance. They could be kicked out of teachfribey said the wrong thing. We
memorized everything in theology. | graduated fiseminary not knowing anything
about how to write a homily. And | had to sign tregh against Modernism in order to be
ordained. This said, among other things, thatmbed was created four thousand years
ago. | tell young people today about that and ey “That’s crazy. You're only sixty

years a priest, but you talk like it was three reddyears ago.”



The Man who saved my vocation

In winter, 1943, | was approaching my final vowsldnwvas pretty much
disgusted. The seminary experience was awfuldr’'dthink | was learning anything in
my classes. It was a tightly regimented systene HAd started off in our novitiate with
about thirty-seven men. About twenty had left iva-year period. They went to join
the armed forces, but there was more to it thah tBays felt they were spinning their
wheels. So did I.

One night in January or February, a priest came upy door, made himself
right at home, sat down, and says, “How are thgweg?” | had never met him before.

He introduced himself as John Martin
“So, how are things going, Dan?” he said.
“Terrible,” | said.
To my surprise, he agreed, “This is a god-awfutela

| elaborated. “They keep after you. They say ‘slsome initiative’. The minute
you show some initiative, they complain that yotstepping out of line. So you pull
back, and they say ‘you don’t do anything. Are yawing a difficulty asserting
yourself?’ It doesn’t make any sense. The claaseserrible. We're not learning
anything. I'm finishing my third year in theologyd | don’t know any more than | knew
in religion in my first year of high school. Th&eothing creative about the
classes...I'm pretty well fed up. Besides, my motfied a few months ago and | have

four brothers in the service. I'm thinking abounjog them.”

Father Martin heard me out. Then he told me tedtdd the very same feelings
when he went through seminary years before, aétdrda served in the Navy in World
War I. But he was convinced that things were goinghange. “You want to be around

for that,” he said. “You need to learn the artratking things change.”



That visit made all the difference to me. Lookbagk on it, it's hard to
understand why. Things hadn’t changed at Marykimdlhe many years since Martin has
been in the seminary, and this was twenty yearsréehe Vatican Council, but somehow

John Martin gave me the encouragement | needed tm @nd get ordained.

John Martin remained a good friend. Things changedaryknoll, just as he
said they would, but he wasn’t altogether happyéaiio The last time | saw him was in
about 1970. He had had a stroke, and was liviriganetirement home. He was just
melancholy over the terrible way the Church wasgphow Maryknoll had all these lay
missionaries now, and they’re not putting the emsgghan priests. He was old Church. It

made me very sad.

Cigarettes and French Theology

| began to experience the first stirring of changethe Church in the late 1940s.
I had been ordained, and | was working at the Maollikheadquarters. | had a room in
the seminary that was separated from the othedsthenseminarians took to visiting me.
I let them smoke. You weren't supposed to smokéherproperty, but the idea was they
would say they came to me for spiritual directiang the spiritual director could let them

smoke if things got tense.

And | said, “Listen you guys, it's okay, you camuoe, | welcome you. But | just
can't sit here and talk nonsense. You know theolbgant to know what you're

studying, and | want to study what you're studying.
“How were you in French?”
“| studied a lot of French, | said.”

“Well, you know, all the good theology is all indfrch, it's not in English.”



“Why not?”
“Bishops don’t want it done in English. So we havelo it in French.”

So they got me reading De Lubac and Danielou amatther French theologians
who were far ahead of their time. | began to gedea that John Martin’s dream is
coming true, that seminary is going to change. it happened was that in my head |
was all prepared for change. Emotionally | wadmeigause everything that held me

together in the Church was strict discipline. We’toeed you to think at all, they said.

One story from my seminary days. | was doing aanern Church history. An
essay question asked for a thousand words on éisens for the first crusade. I'd been
reading. | learned absolutely nothing about chinistory in class, but | read on the side.
So | said that the reason for the first crusadbeasthe Pope was struggling with the
kings for power, and he wanted a rallying pointd & launched a Crusade to kill

Muslims, saying you could get to heaven by killMgslims. It was very popular.

After dinner one day, my Church History professalissme over. He’s got the
paper there in his hand, he says, “What'’s this atfmicrusades? Where’'d you get all
this stuff about the Popes? | didn’t teach thatlass.” 1told him I'd been reading. He
scowled at me and told me I'd passed. But wheskéd for the paper back he refused.

“No,” he said. “The paper goes in the files.”

Learning about the Missions

In the seminary we heard about the missions allithe. At meals we listened to
readings of the diaries of missionaries. We wergstantly hearing about the various
things the priests were doing overseas to makearts1\Our basic orientation was, “Get
over there, and no matter what you do, get pecgbtized. If they don’t get baptized

and they die, they're going to hell.” Converts hagnemorize a catechism. We used a



Korean translation of what we called the Shanglae€hism, which was very much like
the Baltimore Catechism. We used it for yearstepeople memorized it, we baptized
them. Then we urged them go out and bring thanéis and family members into the

Catholic community.

Maryknoll's work in those years was directed to @rent. The missions were in
China, Japan, and Korea. We worked in Hawaii &tbough it was a U.S. territory,

because so many Chinese and Japanese lived there.

Pearl Harbor and World War 1l caused a huge upheéawaryknoll. The Asian
missions were closed to us. So the Holy Fathezdhas to work in South America.
While | was in the seminary we opened missionsofiviga, Peru, Chile, Ecuador, and
Mexico. All the seminarians had been studying €sé+ two hours a week of written
Chinese and daily practice at speaking Mandarinith Wearl Harbor, we dropped
Chinese and replaced it with Spanish.

The shift to Latin America caused a shift in Margkis thinking about its
mission. The official line was, “this is fine, Wiejo where the Holy Father asks us to go,
thank God there’s a place where we’re needed.” tiBere was grumbling, and some
discomfort. The original idea of Maryknoll wasdonvert non-Christians, build up the
local church, and eventually turn it over to thedbclergy. But in Latin America we
were dealing with baptized people in Catholic coestwhere local clergy was already in

place. With Latin America, Maryknoll's mission bened.

The mission has broadened still more in the lastetds. But when | went out to
Korea, | still had the old idea of mission. | tigbt that if those people didn’t get
baptized, they were going to hell.

Working in the Office



| joined an order of missionary priests, but mgtfiassignment was to work at
Maryknoll headquarters. | stayed there for terrgedhad no regrets about staying in
the U.S. It was important work and it had to baeloMy attitude was, “I'll do what my

superiors tell me to do.”

| was thrown into office management, somethingd haver done. | learned
about publishingvaryknoll magazine — from the time someone sends a candgafeki
the magazine, through writing, editing, printingdamailing it. | was put in charge of
Graphotype Department — something | knew absolutetiiing about — so the brother
who ran the department could go on in his Novittedeing. The next year | took over
the department where the magazines were addressbdtsanother brother could go to
Guatemala. | was assigned to purchasing nexprikst in charge of purchasing went to
China. | released another priest when | took dverfiling department. So | released

two brothers and two priests to go to the missions.

Missionary Spirit vs. the Intellectuals

Being assigned to the office in a missionary okdas a delicate matter. | learned
that you had to say the right things about how f@diuabout it. Most priests who were
assigned to jobs at Maryknoll were constantly agkmgo to the missions. | didn’t do
that. When | was asked, “Would you accept a misagsignment if it was given to
you?” | said, “Gladly.” When | was asked, “Do yaant to go to the missions?” | said,
“Yes, | want to go to the missions. But | wantitork here too. | want to do what the

society wants me to do.”

One day, Father Al Nevins, the editorMéryknoll magazine, told me that |
wasn’t answering those questions right. He sditiey think you want to go to the
missions.” And | said, “Of course | do. You d@{@\l.” “Sure, but I'm not asking for
it.” “But I'm not asking for it either.” “Well, hat’s how it's being interpreted. You want

to go to the missions.”



Al said that the correct answer to the question,ydu want to go to the
missions?” was not “Yes, but | want to do what ragesiors want me to do,” but rather
“I'll go to the missions if my superiors want medo it, but what | want to do is the best
possible job | can do here.”

The whole thing confused me. | eventually realitteat there were disagreements
within the Society about this issue. On the onadhaere those who insisted on an
unqualified missionary orientation for all membefdhe society. When Bishop Lane
was Superior-General he gave talk in which he 4attiere’s anybody in the society
who does not want to go to the missions, they doslong here.” He thought that

everyone must always express a desire to go tmigsons.

On the other hand were those who thought the Soeiast have some permanent
people in the United States, professionally traifeedlemanding jobs. They were called
“the intellectuals” because the argument focusethemeed for a seminary faculty.
They said that the Society had to send some metofltiorates and assign them
permanently to teaching. That's basically whatgesqed. We developed a faculty. And
some priests with special skills never went torthgsions. Al Nevins never went to the
missions. Several other gifted priests like Jolnsidine and Charley McCarthy, my

boss, never went to the missions.

But there was tension over this, especially in48g and 50s. Some seminary
faculty stayed. Some went to the missions. Soitleeon taught in missionary
seminaries. It's not much of an issue now becawesdon’t have a seminary of our own.
Seminarians go to the Catholic Theological Unio&icago for their seminary
education.

When | was a seminarian, no one ever told me thaght not go to the missions.
If someone had, | would have said, “I am fully operthat because | want to serve the
Society.” So in a way | guess my vocation was ®3bciety, and not necessarily to the

missions.



Struggles at Yale

When the assignment finally came to go to Koreeas first sent to Yale for a
year to study Korean. When Fr. Booth, a man wighegience in Korea, heard about that
he said, they’re making a mistake in sending yovdlte. You're going to have a very
very difficult time. You're too old to learn a langge in a classroom. You should ask to
be sent directly to Korea and study right on that $ipere at your own pace.” And | said,
“Thank you, Father, but | would never do that, lukbnever ask for any sort of an
exception.” So | did go, and | struggled tremerslpat Yale. The class was small,
three newly ordained priests and myself. | wasoalnforty. The priests moved ahead
nicely. | had an awful time.

It's since been proven that age is big factor hgleage success. You never want
to even attempt to send somebody over forty tonlearoriental language. It's too
difficult. But the attitude then was that nothisgoo difficult.

I think | was sent to Korea because Maryknoll neeal®ishop in Korea, and they
thought | might be the one. | had administratixpezience. | needed mission
experience, and | needed the language. It neygrdmed. Several years later, another
Maryknoll priest in Korea was made a bishop abbattime | was sent back to the
United States. A good thing, too. It would haeeib a catastrophe if | had become a
bishop.

At my age | should have gone to Latin America. duaege wouldn’t have been
an issue. | knew a good deal of Spanish. Butkthiwent to Korea because of the
bishop idea.



Early days in Korea

When | returned to Korea after an absence of fears; the superior, Father
Gervis Coxen, sent me to the university for languagtruction. It was the Presbyterian
University, which | liked very much. After the se class, they made an
announcement, “on Fridays, bring your bibles, wgoeng to have a worship service,
and everybody is expected to be at worship sefviSe.l went back and told Jervis
Coxen, “l am not going to go to the worship senbegause it's contrary to my beliefs,
it’s contrary to the instructions from Rome. Wefrat in any way supposed to participate
in any denominational service, and so I’'m goingawe to withdraw from the language
course.” He says, “C’'mon! That's old fashioné&the church is changing. Here we are,
1962, there’s going to be a Vatican Council. Forgeat they said in Rome.” | went and
| really enjoyed it. It was my first Protestant\dee. And | went to it every Friday for

two semesters.

Then | spent almost a year going around from paagarish, helping out so
other priests could take a break. The languageveyshard. | never reached a point
where | could prepare a sermon. | had a tutor a¢iped me write the sermon, but | had
to read the sermon.

In 1964 | was appointed as pastor of a church isdNea This was near Chongju,
about a ten or fifteen minute ride in the car naphthe main road. | really liked being
pastor there. It was a very good, healthy enviremithe people were not poor. |
worked awfully hard. For about two years, | traaceby bicycle or | walked on rice

paddies. Then | got a motor scooter, which helpkxd. al really enjoyed it there.

Father Eddie Richardson, a young priest, cameioreednd he heard me read a
sermon and he said, after mass, “You read your@grirmean anybody could get up
there and read the sermon, but why don’t you getnegptalk extemporaneously? You've

got so much enthusiasm, it doesn’t come througmwloe read your sermon.” So |



started preaching spontaneously. | got an ideatabloat | want to say and | just spoke.

It was much better.

What it was like in Korea

In 1956, when | went to Korea for the first timeisaion work was highly
organized. The French missionaries that precedéthd a system where one priest
would cover an area of maybe twenty miles northsmdh, ten miles east and west - two
thousand square miles. That would be his parfsiur times a year, he'd get on his
horse and ride around the area, saying massesaptidibg converts. What held the
small communities of converts together were daifypr and an Office of the Blessed
Virgin in Korean. Catholics would gather for margiand evening prayer; if you didn’t

show up, there had to be a good reason.

That was the system we inherited. A territory,walgty miles from north to
south, and about thirty miles from east to west assigned to Maryknoll in 1953. There

were three or four large parishes (today thererame than forty parishes).

Tension over rice

Korea was recovering from the war. After the atioés millions of refugees
from the north came south. They'd link up withetteles already in the south and eke out

some kind of existence. Many of them survived @ief goods.

The first big conflict within Maryknoll was a figlaver the relief supplies. Priests

controlled a lot of this relief food. The oldeligsts would give relief goods to the



Catholics first, and only to non-Catholics if thevas anything left over. They targeted
people who showed some interest in becoming Catholil gave them food. These
converts became known as “rice Christians.” Thenger priests opposed that. When |
got there, my pastor and | agreed we were goimgvi@rice to the people who were
hurting the most. We worked with government peaplelentify them. We got in a lot
of trouble. The superior called me, he didn't thé pastor, and he said, “You shouldn’t
do that. You're breaking a primary rule of missonwork. We give the relief goods as
a reward to the people who are Catholics.”

We ignored him. We gave relief to hungry peopléey were very grateful, and
many of them got interested in the Church as dtresmeeting us that way. We took
the old idea of rewarding people for being Catloéad turned it around. We tied extra
corn meal and rice to work on projects. We gotptedraining marshes, building dams,
and digging wells. They reclaimed land and staféeching it. We got involved in

livestock. We had a big project, pig and cattising. We organized co-ops.

We changed the orientation of missionary work wiiase development projects.
A lot of the priests thought “it's not the old fwe had of just going out there and
baptizing. It's a long-term project.” Maybe tliad something to do with priests losing

interest and leaving. It was hard work, and itlyesas a long-term project.

The Buddhist and the bishop

Around the time of Vatican Il, | went to visit Rfoe Herbert, a younger
Maryknoller, who had been doing some great thingsis area. In particular, he had a
wonderful credit union. People could come anddemoney to maybe get a cow or
some tools — things that immediately improved theas. Joe was making a lot of

converts too.

One day he took me to visit one of his Buddhigrfds — the first Buddhist monk

I'd ever met. The guy was a college graduate;po&e English far better than | spoke



Korean. We had a wonderful conversation. At the, & invited him up to my parish to
give a talk on Buddhism, and he accepted. | haggbém mention this casually to Bishop
Pardy. He was stunned. He says, “You're goingaevhat? You're going to bring a
pagan in to talk to your Catholics? Do you reali@ae’re going to endanger their faith?
They might want to become Buddhists.” He forcedtaneancel the invitation, which |

did very unwillingly.

That goes to show you how my thinking had alredthnged. The Vatican
Council had not yet taught a different approacbthter religions. | had been taught in
the seminary that Buddhists are atheists, that Bisddwas a terrible religion, the devil's
religion. They taught that in the seminary, arehthmet some Buddhists and found

them to be wonderful people.

Some time later a priest from the U.S. came ovdrgave us a retreat. He asked
me to introduce him to a Buddhist monk. | took hara monk in a hermitage nearby, a
man who spoke English. | said, “This is Fr. Frasr teaches theology in New York in
America. He has a question.” “Father, what's theggion?” the monk said. It is, “Are
Buddhists atheists or agnostics, or do they believg@od?” The monk walked over to a
dogwood tree in his garden. He put his fingershentrunk of the beautiful tree and said,
“For the Buddhists that is God.”

His love of beauty moved me. But of course he yeditin’t answer the question.
Or he answered it in an enigmatic Buddhist wayddusts don’t use the word, “God.” |

think Buddhism is more of a philosophy than a iiekg

The Phone and the Sign of Death

When | went to Naisou, just north of the capitéy af Chongju, in 1963 | had a
dickens of a time trying to get a telephone. B# &or it and nothing would happen. 1
finally found out that my catechist, my in-betwewan, wouldn’t accept a telephone
number that had a four in it. And the only telepbmumber left was 444. And for the



Koreans, the number 4 is a sign of death. Soy& $@h, you don’t want that, no one
will call you.” The Bishop says, “l don’t care withe number is, | want you to have a
telephone so | can call you.”

Strictness and flexibility

Catholicism in Korea in the 50s and 60s was vaigtsind old-fashioned, but we
did a lot of things that would have horrified RorifidRome had known about them. In
Advent, 1964 I think, we had to start to say mad<arean. The Bishop Pardy sent a
letter out in July ordering us to do this. |vasous. | jumped on my bicycle and rode
ten miles to see him. | told him the rule wasaidous. | didn’t know enough Korean to
say a mass and read the gospel properly. He“8athx Dan. That's a letter from
Rome. This is what we’ll do. “Begin Mass with thign of the cross in Korean and say
the rest in Latin following the existing custom lthe catechist saying in Korean what
you say in Latin.” Pardy was a practical missignate wasn’t going to let us mess up
the Mass by saying it in our lousy Korean.

But the rules caused heartache at times. | hadabinderful village when | was
up there in Naisu. There was this old grandmotites would walk ten miles to mass
every Sunday. She had everybody in the villageted@bout the Catholic Church. One

day she came to me with a problem.

It was a custom in the traditional religion of Kar® have a ceremony on, | think,
the seventh anniversary of someone’s death wherbdhes would be disinterred and
burned. This left room for more bodies to be hdirikand was too scarce to be tied up in
cemeteries. The bones of her father-in-law weregytm be burned, and it was this
woman’s job to prepare the ceremonial meal. Tlblpm was that one of the Catholics

in the village told her that as a Catholic she dolildo that.

| told her she could, but my catechist, a Koreaeglwas appalled. He said,

“Father, you can’t do that. That’s not allowedhal offering of the meal is a pagan



sacrifice. They call it ‘going to the mountain.’slabsolutely forbidden for Catholics to
go to the mountain.” | checked with one of the ygyriests and he agreed. He said,
“Oh, you can’t do that, absolutely not, you’ll getreal trouble. You’ll get kicked out of
Korea if you let a Catholic do that. Tell her alogely not.”

| told the grandmother that she couldn’t partiogpiat that meal. She did as her
family duty required and she never came back toathagain. We were never welcome
in that village again. The priest who told me thke left the priesthood five years later
and married a Korean woman. After Vatican Il wedme flexible on those things. Now

Catholics can participate in traditional ritualeelithat.

Different views of the Vietnam War

The Vietnam War did a lot of good for the KoreaKsrea had troops in Vietham.
The soldiers were paid U.S. Army wages, and theayovas deposited in the bank for
them. When they came back, they brought all kiffdsoasumer goods -- refrigerators,
stoves, air conditioners, radios, television. Amely’d sell this stuff for three times what
they paid for it. This gave a lot of soldiers theney they needed to buy land and start a
farm.

The American missionaries were divided about the Wée young priests were
totally against it and the old priests thoughtéswery good. Get rid of those
Communists. They had bitter memories of the suffethat Communist North Korea
inflicted on the South.

Of course a lot of Maryknollers suffered under Caimimsm too. The second
Superior General, James Edward Walsh, the bishapordained me, spent eighteen



years in prison in China. They released him bez#usy thought he might die in prison,
and the Communists didn’t want that.

The Black Market Isn’t Black and White

I wouldn’t be surprised at all if Bishop Walsh wgslty of what the Communists
accused him of exchanging money illegally on trecbimarket. Everybody did it. You

could always get more for your money that way.

Opinions were divided about the morality of blac&rket transactions. Some
people saw it as a simple free market operatiooplesfreely exchanging things of value
for their mutual benefit. But moral theologiansvimed on it. They pointed out that it
was breaking a civil law, and it could have baeetf§ on a nation’s economy. On the
other hand, was the government acting responsibmwhey set an artificial rate of
exchange? And there’s God’s work to consideiit flsr to the benefactors of Maryknoll

if we don’t get the maximum value for the monewtlyeve us?

It's a gray area. | didn’t handle money when | waperior, but | know that the
brother who exchanged our American dollars got nmohe for them than the official

exchange rate.

| knew about it. | never went to confession akbbut

Welcome to the New Regional Superior



On February 1, 1967, | got a phone call from Frvi3eCoxen, my superior,
saying, “I just got a cable. You've been namedareg superior. My term is up today
and you're replacing me. | expect you to comengbtake over my job in twenty-four

hours.”
| was stunned. | told him, “I don’t want the jobdal’'m not going to take it.”

“You can’t do that,” he says. “You got about 90qamt of the vote. The guys

want you.” We had about ninety men in Korea. inkkeighty-one voted for me.

So | went. | wrapped up things as best | coulNa@sou and arrived in Seoul three
days later. | hardly got any welcome from Coxealkt But he says, “Here’s something
for you, open it up.” He had opened it up alreatfywas a priest saying he was leaving
the priesthood. Coxen says, “This is yours. Tlaeeethree others on my desk. I'll take

care of those, but this one is yours, you take caig”

Welcome to the job. Guys were quitting, and | hiaslcdutely no idea why. The
mission in Korea was started in 1923. From 192B9@1, only one priest left the
priesthood. In the years | was regional supetiirpriests left. The priests who left were
priests that had been eminently successful in &&gsti eminently successful in starting
new missions, bringing people into the church. Uldcsay that each of the first twenty-
five priests who left were probably responsibledaninimum of two thousand converts
each from the time they’d been in Korea. They vexeellent in the language (which, of
course, led to the fact that they were marryingd&oss). They were intelligent, hard

working priests. No slouches, no drinking problenene of that.

Why did it happen? The Vatican Council changedihbg priests related to their
superiors. No more, “You do this, you do that."dAhey started thinking differently
about their work. The thinking was, “I'm thirtyvie, thirty-six years old now, | don't see

myself as getting any fulfillment out of this lifle ten years more.” So they left.



Troubles with a Bishop

One of the troubles | had was with the local bisloMaryknoll bishop, an
American, named James Pardy. Bishop Pardy waktarynman. During WWII he
was a chaplain in the Air Force. | admired hint, e was a tough man. He had to be
treated with kid gloves. You didn’t confront hior, he became your enemy. He

attended the Vatican Council, but he thought it wagste of time.

I worked under him during my first tour in Koreaadehe showed great
confidence in me. Shortly before the Vatican Cawstarted he called me in and asked
me to look over the agenda for the Vatican Counitent through it; it was all in Latin.
| was appalled. | said to myself, “My God! Theyjust going through four years of
systematic theology.” Which I thought was an absolvaste of time when | was in the
seminary. |didn’t learn a thing in four yearstioéology. Of course the bishops at the
Council threw out that agenda in the first session.

The Council changed a lot of things, but Bishopdialidn’t want to change.
Men were asking for conferences with him. They tedrio consult about the work.
They were talking to each other. But Pardy refustgdeal with priests one by one,” he
said. | don’t deal with groups of priests. | dowant you even talking to one another
about these things. The best way we’re going gpkhings going is keep at your work,

listen to me and do what you're told.”

We clashed over assigning priests to parishessufsrior, | had the authority to
assign Maryknoll priests to parishes. The bishmgaask me to assign people, but the
authority was mine. | wrote him a letter remindimgn of that; it was written in the
constitution of the society. He said, “l won’t d3 | wrote him a letter, saying, please
think this over, because if you don’t change, yewjoing to regret it. Maryknoll
subsidized the operation of Bishop Pardy’s diocdsmntrolled this money. | told him |

would cut off Maryknoll support if he didn’t let nessign priests as | saw fit.

He called me: “You wouldn’t dare do that.”



| said, “I hope I'll never do it.”

Soon we had our clash. Bishop Pardy assignecdeatpa a parish and asked for
money to help in the running of the parish. | oedthe priest to come to Seoul. | told
the Bishop that | was assigning the priest to asotiiocese, and that no money would be

forthcoming.

It didn’t take long for the bishop to give in. Bhiappened right at the beginning
of my tenure as regional superior. It had happémether Maryknoll regions. But |

didn’'t know that at the time.

An angry papal nuncio

Bishop Pardy’s dictatorial style was a factor inmteaving the priesthood in
Korea. Many did not want to work under him. Herdidecognize any opinions other
than his own. He wouldn’t consult. Pressure wasight to bear, and finally Pardy

resigned, for health reasons.

The Apostolic Nuncio, the official representatividlte Pope in Korea, sent me a
letter asking me to present the names of threstgrighom | thought could succeed
Bishop Pardy. This was a standard procedure. Tneid asked other people for names,
and the whole process was supposed to be secieen Wjot the letter, | read it, and then
gave it to the brother. | told him to copy it asehd it out to all of my priests. | asked

them to help me in this consultation process. Oiother was worried.

“It's subsecreto,” he said. You’re not supposed to show this & you’re not

supposed to show this to anybody.”

| said, “In this day and age? Priests should mesglbed on the appointment of

bishops. Send it out.”

Well, one of the priests sent the letter to the ¢iloin



He called me on the phone. “You can be excommteucfor doing that. You're

going to regret this.”

| objected. The Nuncio went on to denounce méémtizing a child three years

before. The infant was the child of a priest wiad teft.
“You baptized the child of Frank Ryan,” the Nune&d. He’s a Judas.”
“Excuse me, he’s a priest forever according toatttker of Melchizedek,” | said.
“You are impudent, young man. You'll regret thidde hung up.

Not long afterward I'm back at Maryknoll, and Frc®ormick calls me in his
office and says, “You know, you're in real troulaheer there in Korea. The papal nuncio

for Korea was in here last week demanding thatioree you as superior.”
“| said, ‘What did he do? Murder someone?”

“He broke the seal and he publicized the lettédiragfor names for the new

Bishop,’ the Nuncio said.”

“I told him I wouldn’t even think of removing Fr.cBneider unless | got his side

of the story. Was there anything else?”
“He says, ‘Yes. He baptized the child of an exegtri”
“| said, ‘Ex-priest? We're all priests forever.”

“The Nuncio said, ‘“You're an impudent young man.

| can laugh at things like that now, but back theouldn’t laugh.

A Resignation Refused



I had all sorts of support from the priests thayst, but | took the departures as a
personal burden. And my support eroded. | hagktlsonsultors to help me in running
the mission; within a year, they’d all quit to gearried. Two of the new consultors left
too. Within five years five of my assistants haftl e get married. None of them talked
to me about anything. They just walked in one alag said, “I'm leaving. | have a one-
way ticket home.” | was just completely drainedogionally. | look back: | must have
been in a very severe depression. No one caltedtitbut it must have been, because

the pain was so great.

In March or April, 1971, I'd had enough. | told@her Raymond Nihill, who
was the only one I could talk to at the time, thatis going to write to the Superior

General and resign. | asked him to type the fhoaly of the letter.

Ray says, “Wait a minute.” He had tears in hissey&ou’re not going to get
married are you?” | said, “Oh no no, I'm not gedtimarried. I'll stay here. | just don’t
want to be the superior anymore.” He says, “I ttrihk that's a good idea.” | said,
“I'll write the letter out,” but he said, “I thinkou better call John McCormick, the
Superior General, and tell him that you want tagres Read him the letter personally.”
So, that was a new thing, “You mean you can c&lé2 can get on the phone now?”

“Sure,” Brother Ray said.

| called the Superior General in New York and tioilch | wanted to see him. He
said, “Well, 'm heading tomorrow for Taiwan. Sugge | meet you on such-and-such a
date. You check in at the Mandarin Hotel in Tajpaid I'll call you.” So | went to

Taiwan, checked into the hotel and waited for John.
The call came, then John came. He came into tha emd sat down.
| said, “I have something to give to you.”
“Oh | don’t need it,” he said.

“What do you mean?”



“I know what it is.”
“What is it?”

“You're resigning.”
“Yes. Why not read it?”

“Because | refuse it,” he said. “l won’t acceptaignation from you. | will be
no part of you quitting. Schneider. You're only abbwo years older than | am. You've
had everything on a golden platter, everything tgached was successful. You could be
depended upon to do anything, and you never congalayou did it, everything. And
now, because you are in over your head, and yoti@an out, and you don’t have any
control over the lives of your men, you just wamtwn away from it. And | won't let

you do it.”
“Well, what am | gonna do?”

He says, “You're going to go back to Seoul, and'nggoing to pick up your

cross and you'’re going carry it all the way to Gavand be crucified.”
With that, he picked up the letter and tore it nilittle pieces.

It was the best thing that happened in my prieddhbwent back; nothing had
changed except that | had the full support of npesior. | had said that the job was too

big for me, and | was told, “You're going to havenyway.” That was OK with me.

Maryknoll Changes

In Korea we had trouble developing a five-year ptat reflected grass roots
needs. But one big factor in this was tremendaoweiainty about Maryknoll’s own

plan. What were we going to be doing ten yean» fnow?



For example, in Chung Chong province, we had atioy Maryknoll priests
and about four native priests. Within ten yeaesehwould be forty native priests and
thirty Maryknoll priests. What would the Marykngltiests be doing? Remember, we
were a missionary society. The goal was to byldhe native clergy and turn the local

church over to them.

One answer was, build more parishes, so everytpréssa parish. | challenged
them to get into some areas that the Koreans widrenStart a Catholic radio station,
open an agricultural college — things like thahefl priests started to quit in massive
numbers and the problem solved itself. But | thalikhis uncertainty over the future of
Maryknoll, uncertainty about the kind of work peepVould be doing, played a role in

pushing men to leave.

The Transformation of Korea

| left Korea in the ‘70s and didn’t return untiletimid 80s. Staggering changes
happened in Korea, beginning about the time | |Eftreans took over a vigorous local
church and expanded it. The fact that forty dyfihen left Maryknoll made very little

difference in evangelization at all because Kone@ests were right there to take over.

The urbanization of Korea started in earnest aséme time from the early ‘70s
on. A lot of foreign capital came in; factoriesapg up. Motorola opened a big plant in
Seoul, moving lots of young girls off the farmsthe city and boarding them in company
boarding houses. Very tightly chaperoned and wesly guarded. They got their room
and board and their salary check would go to ghaients, ostensibly to build up a dowry
for the young women so they could get married,ahs used by farmers to plant better

food, and by farm equipment.

The changes were amazing. Pu Kang, where | fadtehparish about ten miles
south of Chongju, the capital city, was entirelyi@agture when | went there in 1957.

When | visited in 1984 there was practically navarg; it's all factories there. There



used to be a dirt road ten miles to the capitadwithere is a four-lane highway. Fifteen
years before | had a motor bike to travel aroundlage. Now the village was gone,
replaced by high rise apartment buildings. MilBayf people were living in an area

where there a few thousand in 1958.

Evangelization was explosive in the 60s and 70sw K has slowed down. As
people got in a better position materially, theyénbess desire or opportunity or need for
God and for worship. Evangelization is still veigogl compared to the church in the

west, but it's slower than it was.

The Korean Missionaries

The missionary spirit is alive in Korea. Koreashmps are sending missionaries
to New Guinea, | think Peru, I think the PhilippgneThey are even coming to the United

States, as | found out personally.

For many years | pastored a small congregationosé#ns in Kansas City. | had
retired from Maryknoll at age 65, and at age 75kis@op agreed to replace me as pastor
of this Korean group. When | was approaching @ybesfinally did something about it.
We found a priest in Los Angeles who was recruiflogean priests to come to the US,

and one of them came to Kansas City.

The priest’'s name sounded familiar to me. Hadt mefamily somewhere? |
asked. I'm from Chongju, he said. Your name i&kPdas the name Sylvester Park
familiar? He said, “Yes, that was my grandfathefrid | said, “He was my catechist in

1956 when | first came to Korea.

So there you have it. | went to Korea as a missippriest and helped build up
the Chongju diocese. Forty years later the Chodgjoese sends my catechist’s

grandson as a missionary to the United Stategptage me so | could retire.



Vanishing Mission Spirit

We know all about the changes in the church inthiged States and in
American society. We've lived through them. Buwidnt to draw attention to one
change that doesn’t get mentioned very often. 'Shia¢ decline in the spirit of
missionary evangelism. We’re not reaching oute &l think almost exclusively in
terms of having a stronger Church in our own countto have a better standard of
living, better education of our children, and sdtio We’ve lost the idea that the faith is
to be shared. It's certainly true with the clergymerican priests and bishops have very

little interest in the foreign missions.

This affects Maryknoll profoundly. We began in 191We got permission from
the Holy Father to start the Catholic Foreign Missbociety of America to train, ordain
and then send priests and brothers to lands des@jbg the Holy Father as mission
lands. The idea was that we were sent by the @harAmerica. Maryknoll existed
because the Church in America had this vision efrtacessity of sending the cream of
the crop overseas to get the Church started. Hatwie're getting very close to a
hundred years as a missionary society we reallyt tiawe very much of that mission
vision left in the United States.

The clergy and the bishops have been very goodowviging Maryknoll with the
opportunity to preach in the churches on Sundagramote Maryknoll magazine, to talk
to people. And the Society has had some succeldayipeople. We have about 250
lay people working overseas in Maryknoll missicersd more are coming. But the

mission spirit in general is vanishing.

It seems part of our culture. Young people aréonger fired up by service in
Peace Corps. A lot of people aren’t interesteeliporting anything American. We think

that our faith is good for us, but not necessdadtyother people.



The Glory of Maryknoll

So something new is coming. | remember in thetradei when | was about 25
years old, the novice master saying, “Brothers,gbing to be the glory of Maryknoll
when we’re no longer needed. Within a hundred yeeeswill no longer be needed in the
Orient -- in China, Japan or Korea -- they will/Bdaheir own foreign mission
seminaries, and they will be sending missionarigglemselves.” And we used to say,
“That’s going to be a long time.” But that's whas happened in Korea, and in Peru,
and in the Philippines. They all have their own semes for missionary priests. The

foreign mission seminary in Korea is twenty-fiveayg old.

The decline in numbers in Maryknoll is hard for mgeople, particularly the
older men. They lament the decline in vocatioBst this decline is almost built in to
our purpose. We do not take vocations from thenttees we work in. Our purpose is
build up a local church and turn it over to thedlggeople. By contrast, look at the
Jesuits. When | went to Korea in 1956, the Je$itsjust arrived from the Milwaukee
province. | think there were four Jesuits, thraegts and one brother, all Americans.
They came to build a Catholic University. Todhagyt have four American priests from
the Milwaukee province, and something like sixtyseventy Korean Jesuits. The
Passionists and the Franciscans and other ordeesgnawn the same way. Maryknoll’s
heritage is the diocesan priests, secular pribatgjed together for mutual support of one
another, so that we’ll be able to have the wheteabiand the material to do our work

among poor people who can’t support us.

| think our founders understood that Maryknoll & going to last forever. It's
pretty tough when you've got all this real estéiat tyou have to maintain while the
numbers go down. You sort of have that idea, thedarson around, turn off the lights.
No. I think the thinking of our founders would 5&/e don’t have to have large numbers
of priests. We need priests as spiritual diredi@sause we get lay people involved.

Evangelization must come from the grass roots taadlergy is not the grass roots. The



grass roots in evangelization comes from baptis@hagstians, not out of ordination as

deacons or as priests.

Who was standing there with Jesus on the Mourtt@fscension? Who heard
him say, “Go to the whole world and preach the g@t&8p Just the eleven apostles?
There definitely must have been a lot of men anthemthere. The call for baptism is
for every baptized person to go out and baptized Baptize not just in the liturgical
sense, or the rite, but immerse everybody you meée love and the goodness and the
forgiveness of the Lord Jesus Christ. Just smdtien with your love, bathe them in it,

immerse them in the love of God.

It's a great glory of Maryknoll to say we have sdhieg like 300 lay
missionaries. We have more than 500 affiliates gt¢o the missions part-time, say
three weeks in the summer as teachers, as doatogentists. It's coming more slowly
than we’d like; we'd like to see thousands of peagbing this. But it's real and it's

growing. It's something that never existed before.

| am very optimistic about Maryknoll.



